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THE VIRGIN BIRTH OF JESUS OP 
NAZARETH 

BY BEV. BANDOLPH H. MC KIM, D.D. 



In undertaking to discuss the Virgin Birth of Christ, let 
us recall the story as it is told hy the Evangelist St. Luke. 
He depicts a wonderful scene. We see the angel Gabriel 
sent from the Courts of Heaven to a young virgin whose 
name was Mary, who was betrothed to a man of Nazareth 
named Joseph. 

The maiden is alone, engaged, we may well believe, in 
prayer and devout meditation, when suddenly she becomes 
aware of a heavenly radiance filling the chamber, and lifting 
her eyes she beholds the angel of God. Amazed but not 
alarmed at the sight, she is yet more amazed, and is troubled 
too, at the greeting of the angel, " Hail, thou that art highly 
favored, the Lord is with thee: blessed art thou among 
women! " 

Troubled at his saying, the maiden wonders what this 
salutation could mean. Quickly the angel answers her un- 
spoken question, and says, " Fear not Mary: for thou hast 
found favor with God. And behold thou shalt conceive in 
thy womb, and br'vng forth a son, and shalt call his name 
Jesus. He shall be great, and shall be called the Son of the 
Highest." Still more perplexed, the pure young virgin 
makes answer, " How shall this be? " And the angel re- 
plies, " The Holy Ghost shall come upon thee, and the power 
of the Highest shall overshadow thee: therefor also that 
holy thing which shall be born of thee shall be called ' The 
Son of God!' " 

It is enough. Mary believes the heaven-sent messenger: 
bows to the divine will: accepts the amazing function 
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divinely assigned to her; and simply says, " Behold the 
handmaid of the Lord: be it unto me according to thy 
word! " And the angel departed from her. 

Such is the brief story of this unparalleled scene. No won- 
der the Christian Church has laid up the Story in the Holy 
of Holies of her devotion, and has forever commemorated 
it by the Feast of the Annunciation, which has been observed 
now for at least a millenium and a half. 

Now on the threshold of our discussion let it be observed 
that the mystery of the Incarnation is indissolubly linked 
with the mystery of the Atonement and the mystery of the 
Resurrection. This is brought out impressively in the Col- 
lect for the Feast of the Annunciation where we are taught 
to pray that " as we have known the Incarnation of Christ 
by the message of an angel, so by His cross and passion we 
may be brought unto the glory of His Resurrection." 

These three events stand together in a divine and glori- 
ous unity. They are all supernatural. They cannot be 
explained on natural principles. They are all profound 
mysteries. Yet they throw light one on the other. Each 
helps interpret the other to the heart. 

The Incarnation of the Eternal Son of God by the 
Virgin Mary seems incredible till we perceive the sublime 
purpose which lay behind it, — the atonement for the sins of 
the world. The Resurrection appears impossible of belief 
until we see it as the natural sequel of the Cross and Passion 
— the demonstration of the divine nature of Him who suf- 
fered on the cross, and the assurance of the completion 
and the acceptance of His sacrifice. 

Let it next be observed that from the very first begin- 
nings of Christianity down to this day, the Christian Church 
has held to the belief in the Incarnation, as told us in this 
gospel for the Annunciation, with deep conviction and 
passionate devotion. Yes, for belief in the Incarnation 
('Evffdpxocrts) has ever in the church been indissolubly con- 
nected with the belief in the miraculous Conception. The 
records of the first ages of the Church contain no trace of 
any doubt on this subject among those " who worshipped 
Christ as God." If it was denied, it was by those who, like 
the Ebionites and other kindred sects, denied as well the 
divinity of Christ, and indeed could scarcely, by any stretch 
of charity, be considered Christians. 

The early Christian creeds without exception proclaimed 
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the same faith in the miraculous birth. There was a varia- 
tion of phraseology, but no divergence in meaning: there 
was never any wavering of the faith of the Church in the 
fact announced to the young virgin by the angel Gabriel. 

But the question may be asked, How far was this faith 
of the early Church in the miraculous conception justified 
by the New Testament scriptures? 

In reply, the miraculous birth of Jesus is related by two 
of the Evangelists, Si Matthew and St. Luke. 

The silence of St. Mark and St. John on the subject is 
not strange, if we consider that they pass over the entire 
infancy and childhood of Jesus, and if we disabuse our 
minds of the notion which has been the parent of so many 
mistakes, that the Gospels are histories or biographies of 
Christ. But St. John's description of the children of God 
in his first chapter contains numerous expressions which 
imply the miraculous beginning of our Lord's life, as for 
example in verses 13 and 14: the sons of God " were born 
not of the will of the flesh, nor of the will of man, but of God. 
Ano the Wobd was made flesh " — how, he does not say, 
but the connection suggests " not of the will of the 
flesh, nor of the will of man, but of God." That great 
scholar, Bishop "Westcott, remarks here, " the fact of the 
miraculous conception, though not stated, is necessarily im- 
plied by the evangelist. The coming of the Word into flesh 
is presented as a creative act." 

Passing on to the Epistles, we find no explicit statement 
of the miraculous birth, but we do find it everywhere im- 
plied; everywhere consistent with the teaching of the 
apostles ; while the contrary view, that Jesus was naturally 
born, is inconsistent and often contradictory to their teach- 
ing. Take in illustration St. Paul's well-known doctrine of 
the first and second Adam. He argues with much emphasis 
on the necessary inheritance of sin and death by all who 
are the natural descendants of the first Adam; but he draws 
a sharp contrast between him and Christ, " The first man 
is of the earth, earthy; the second Man is the Lord, from 
Heaven." He must indeed be born of a woman, and assume 
a truly human nature, but, " it is equally essential that the 
active source of His earthly being be not a corrupt humanity, 
but the divine and creative principle." 

The doctrine of the supernatural birth of Christ, then, 
is in complete harmony with the New Testament, as it is 
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in harmony with the most ancient creeds, and with the mind 
of the Christian Church through the ages. 

Nevertheless it is, as is well known, a doctrine which 
occasions great difficulty to many minds, which, indeed, is 
vehemently controverted at this particular epoch in some 
quarters. Men urge that it is a stumbling block and 
a hindrance in the way of the acceptance of the Christian 
Religion by thoughtful men — especially by men who are 
scientifically trained. They argue that it would be of great 
advantage to Christianity if it could be recognized that the 
virgin birth of Christ is not one of the necessary doctrines 
of the faith — that while some accept it, all need not do so. 
They say, What difference can it make how Christ was born? 
Why should the Church lay upon the Christian faith this 
additional burden of belief in His miraculous birth? Why 
not make belief easier for men by ceasing to teach a doctrine 
so difficult, so mysterious — if not actually incredible? 

We answer frankly and plainly. The Church cannot 
take such a course as this, because she dare not betray her 
trust. The Virgin birth is part of the sacred deposit of the 
faith entrusted to her care. Nor is it an unimportant part. 
It goes to the very heart of the revelation of the Gospel. 
Instead of being an unimportant detail, it is of the very 
essence of the Incarnation. Upon it depends the tremendous 
question whether we have in Jesus Christ a Divine Saviour, 
the Eternal Son of God, the Word made Flesh, Emmanuel, 
God with us, or merely a man, who, however beautiful His 
character, or wonderful His teaching, is not, after all, the 
Son of God, and the Saviour of the world. 

For is it not plain that if Jesus had been the son of 
Joseph, He must have been partaker of the frail and sinful 
nature of which all the sons of Adam are partakers? By 
the law of heredity, upon which modern science lays such 
great stress, He must in that case have had a heritage of 
moral evil — moral taint in the blood — in a word, sin. Only 
by a miracle just as great, yes, even greater, than the 
miracle of the virgin birth, could Jesus the Son of Joseph 
have been without sin. 

But only a sinless Christ could have become the Re- 
deemer of the world. If He was not holy, harmless, sepa- 
rate from sinners, He could not have become the Lamb of 
God, the spotless victim — who shall take away the sin of 
the world. If when tempted to sin He had yielded and soiled 
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the purity of His soul, we could not have looked to Him to 
deliver us in the hour of temptation. If He had been impure 
in heart, He could not have offered the One perfect and 
acceptable sacrifice for human trangression. But if He 
were not indeed virgin-born, it is inconceivable, without a 
reversal or suspension of the universal law of heredity, how 
He could have been born without sin. 

Thus it is that belief in the virgin-life of Jesus is de- 
pendent on belief in his virgin-birth. There is no room in 
a purely naturalistic theory of the universe for a virgin life. 
" A sinless man," as one has said, "is as much a miracle 
in the natural world as a virgin birth in the physical world." 
And therefore upon the naturalistic view of the world, a 
sinless man is an impossible conception. But even were 
this not the case, I demand what would be gained if we could 
eliminate the doctrine of the Virgin-birth from the articles 
of our faith? Would it really remove a great obstacle to 
belief? 

By the supposition, it would relieve us of the necessity 
of believing a stupendous miracle — the supernatural birth 
of Christ. But would that make faith easy? "Would there 
be no other equally stupendous miracle to be believed by 
the man who would accept Christianity? Christianity pro- 
claims the Incarnation, as its primary and fundamental 
doctrine. It declares that Jesus Christ was the eternal Son 
of God, so that in Him dwelt " all the fulness of the God- 
head bodily." It teaches that Christ came down from 
heaven, and was made man, combining in His Person both 
the human and the Divine natures, exercising the power 
and the prerogatives of Deity. 

Is that mysterious and amazing fact any easier of belief 
than the Virgin-birth? Is the miracle in the one case less 
stupendous than in the other? If not, — and of this there 
can be no question — then how have we made faith easier 
by abandoning belief in the Virgin-birth? 

No, the remedy is not radical enough. If we would re- 
move the alleged difficulty, it is not enough to deny the 
miracle of the virgin-birth, we must deny all miracles, and 
throw ourselves into the arms of the purely naturalistic 
conception of the universe. 

Then, to be consistent, we must abandon Theism too — 
abandon the belief in a personal God. For, mark it well, 
the same reasoning which banishes miracles from the world, 
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must also drive out that primeval miracle — the creation, 
and with it human freedom. Then the notion of Sin is 
relegated to the category of effete superstitions: all occa- 
sion for a revelation and an Incarnation is gone : the great 
truth which supports the entire structure of Theism — a 
Personal God — vanishes like a dream; and out of the gulf 
of Pantheism we hear the shriek of a fatherless world. 
But if the Pantheistic view of the universe be rejected as 
fundamentally irrational: if we believe in a personal God, 
in a loving Father: then His interposition for human help 
and salvation is seen to be not incredible. If, advancing a 
step further, we consider the claim of Christianity to our 
acceptance, we have presented to us the idea that God has 
interposed for the redemption of the world from sin and 
all its attendant and consequent woes; that He has sent 
His Son to take upon Him our nature, and to become our 
Redeemer. We are asked to recognize in Jesus Christ the 
Eternal Son of God, become incarnate for us men and for 
our salvation, indwelt with all the fulness of the Godhead 
bodily. 

Now I put it to my readers, if the doctrine of the Virgin- 
birth raises any difficulty in the way of the acceptance of 
that revelation? I maintain on the contrary that it makes 
it easier of belief. If I am asked to believe that Jesus of 
Nazareth is the one exception to the universal rule of sin- 
fulness — the one spotless, sinless man of all the ages — I 
find it easier to believe that amazing fact when I am told 
that He was not born as other men are, but His birth was 
supernatural — that though through His mother, the blessed 
Virgin Mary, He was truly linked with the human race, yet 
He escaped the taint of sinful heredity, because His human 
nature came into being by the direct and miraculous agency 
of the Holy Ghost. The same conclusion follows when we 
consider His Divinity. If I am asked to believe that the 
Nazarene carpenter was God incarnate, I find it easier to 
believe this amazing mystery when I read the story of the 
Annunciation, and see how marvelously He was born, than 
if it were represented to me that He was the son of Joseph. 
The uniqueness of His birth suits well with the uniqueness 
of His person. His life was, in important respects, apart 
and different from any other human life. His death was 
distinctively different from the death of any other man. It 
is not strange then that His birth should also have been] 
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marked by a fundamental difference from the birth of the 
rest of the race. 

In a word, if this Man Jesus of Nazareth is so far above 
all other men, in character and in power and in wisdom, 
that He cannot be classified with men, if in spite of the 
wondrous perfection of His humanity, we are yet constrained 
to recognize that He is more than man; — if under the gar- 
ment of His human nature, we see flashing out the insignia — 
the evident tokens of Deity, then it does not surprise us to 
learn that His birth was not like the birth of other men — 
that it was supernatural. 

Surely it was in the highest sense fitting, and in that 
sense natural that, when " the Lord from Heaven," as St. 
Paul calls Him, was to enter our world in the form of a man, 
He should not be born as other men are. The story of the 
Annunciation as the Church has been telling it to her chil- 
dren for nineteen centuries, so far from being incredible, 
so far from being a barrier in the way of faith in Christ, 
is seen to be in harmony with the nature of His person and 
the character of His work. 

We say boldly and with emphasis, it is easier to believe 
such a birth for the Christ who was God incarnate, than to 
believe that He was the son of Joseph. And so long as the 
Church holds fast the perfect sinlessness of Jesus, and His 
true Divinity, she must needs hold fast the Creed of all the 
Christian ages and say with joyful assurance, " I believe 
in Jesus Christ, His only Son and Lord, who was conceived 
by the Holy Ghost, born of the Virgin Mary." 

There is a difficulty that perplexes many minds, espe- 
cially of men addicted to scientific studies, which, I would 
like, if possible, to remove. 

Such men are deeply impressed with the uniformity 
of nature. They say the fact which they are asked to 
believe is contrary to experience: it stands in irreconcil- 
able conflict with the uniform experience of all the ages 
of man's existence on earth. " How then can we believe 
it without treason to nature — without disloyalty to the truth 
of God revealed in the study of natural phenomena? " 

We answer there is a fallacy in that argument, plausible 
as it is. We do not ask men to abandon their belief in the 
uniformity of nature. We do not ask them to believe some- 
thing contrary to experience in propounding the doctrine of, 
the Virgin-birth. 
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Let it be remembered that we have no experience in all 
the range of scientific knowledge which can serve as a 
criterion by which to judge this marvelous fact which the 
Annunciation brings before our minds. This phenomenon 
stands entirely by itself. The conditions are absolutely 
unique. The environment is absolutely unique. There is no 
other example we can compare with it. It is in a category 
by itself. Science has a boundless range of experience re- 
garding the birth of merely human men: It has absolutely 
no experience in regard to the birth of a Divine Man. 
Therefore it is not scientifically true to say that the virgin- 
birth of the Christ, the Son of God, is contrary to experi- 
ence — that it violates the uniformity of nature. Here let 
me borrow an illustration: 

It used to be an axiom that all metals are heavy " and 
a man who should report that he had seen a metal floating 
in water might be regarded as asserting what was contrary 
to experience ; but if he explained that his assertion did not 
refer to any of the known metals, but to one unlike them in 
character and properties, his announcement, though sur- 
prising, ceased to have any opposing experience to 
encounter. ' ' 

Even so we affirm the man Christ Jesus, Son of Man 
and Son of God, is so differentiated from other men, that 
We cannot apply to Him the conclusion which science has 
established from the study of the physical and mental quali- 
ties and properties and phenomena of other men. Of such 
a unique personality as His, experience has nothing to say. 
He himself presents in His own person and history all the 
available experience of such a personality. And the only 
source of information regarding His experience is the gospel 
record, which tells the story of His unparalleled birth. 

The wise men of the East, as well as the simple shepherds 
of Judea, came to worship at the manger of the new-born 
Christ; and so we" claim today the assent of men of science 
as well as of the ignorant and unlearned, in the ascription 
of the Te Deum: 

Thou art the King of Glory, Christ ; 
Thou art the everlasting Son of the Father, 
When thou tookest upon Thee to deliver man , 
Thou didst humhle thyself to be born of a virgin ! 

Randolph H. McKim. 



